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Abstract: This study discusses the use of amr language style, which relates to gender in surah al-Bagarah. It
addresses two main objectives; to identify the verses and contexts of the amr which refers to women and men
specifically in surah al-Bagarah and to determine how the al-Quran al-Karim uses the forms of amr for women as
well as men in surah al-Bagarah. The study is designed using a qualitative approach, and Al-Awsiy (1988) and
Wahbah Al-Zuhayliy (1991) Theory has been applied. The findings of this study indicate that there are eight
verses which relate to gender; breastfeeding, menstruation, looking for women in iddah, mut’ah and iddah. The
context of breastfeeding and iddah used uslub khabariy which indicated insya iy focusing on women, while in the
context of menstruation, looking for women in iddah and mut’ah is concentrated on men using fi 1 amr. With
regard to the hidden meaning of diversity of the amr form, this study found that the fi 1 amr has been used in a
strong and firm way to reflect the intensity of command in explaining fundamental matters. For uslub khabariy
which indicates insya Ty, it is used in a gentle way because it involves complicated matters.
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1. Introduction

The Quran is a reference for mankind as a guide because it contains the messages from Allah
SWT in the form of His law and syariat according to the word of Allah SWT in surah al-Ahqgaf verse
12 and surah Fussilat verse 3: )

VY Gkl 055 T alln ol S e UL (3iad LS 1
“...and this is a Book verifying (it) in the Arabic language that it may warn those who are unjust and
as good news for the doers of good.”
~ (Surah al-Ahgaf: 12) ‘
¥ G5l o 38l Lne Ule 28 e Culiad (i€
“A Book of which the verses are made plain, an Arabic Quran for a people who know”
(Surah Fussilat: 3)

Many scholars of grammar, language and balaghah (knowledge of systematic structure) agreed
that many ideas were taken from the al-Quran to create methods for grammar, language sentences and
spoken balaghah (Al-Husaini, 1985). Balaghah plays a vital role in explaining the true meaning of a
Quranic verses (Roslan Ab Rahman et al., 2018). Knowledge of balaghah has shown the miraculous
secrets within the al-Quran according to language style and how the meanings can be interpreted
differently. It is a discipline of knowledge based on the purity of soul and carefulness in appreciating
the beauty and different interpretations that are vague between various uslub (Husni, 2017). Al-
Balaghah is the applied science of language in understanding the context and meaning of certain verses
and themes in the Quran from rhetorical perspectives (Wan Azura et al., 2017).

Balaghah means the appropriate use of words according to the situational context in order to
convey the message in an effective manner. Balaghah consists of the theory of imagery (bayan),
syntactical meanings (ma‘ani), and rhetorical figures (badi’) (Khan Sardaraz & Rubina Naz, 2019).
Amongst pertinent topics on the knowledge of Balaghah is uslub such as the uslub khabariy, insya iy,
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gasr and many more. Uslub or language style is one way or form of delivery used by writers or speakers
to convey desire and hidden meaning within themselves using their own innate language style. Uslub
used by anyone is innately different based on their personal strengths, experiences, surroundings, etc.
Therefore, each conveyance requires specific uslub (Abdul Wahid, 2006). This is because appropriate
uslub in any given verse plays a vital role in delivering the messages effectively as contained within the
al-Quran (Roslan et al., 2012).

2. Research Problem

Amr or imperative verb means commands or order to the front person (second person). The
terminology in the knowledge of balaghah, amr is a claim to fulfil acts that have been conveyed by a
higher authority to a lower authority (“Abbas, 1997). The issues of gender will be discussed in relation
to the use of amr according to the male and female gender. This analysis is essential to see the usage of
amr in the al-Quran, more specifically in surah al-Bagarah. This fact is due to the biological differences
between men and women. Therefore, this study discusses if the instruction used in the al-Quran is
different according to gender or vice versa.

In surah al-Bagarah, Allah SWT used two forms specific to men and women that are fi°l amr and
uslub khabariy which means insyaiy. Thus, the research questions are: What sentence and context of
amr were used specifically for men and women? How did the al-Quran use the amr form for men and
women in surah al-Bagarah? These research questions will be answered through this study. Therefore,
this study aims to identify sentences and contexts of amr as well as identify the form of amr used
towards men and women in surah al-Bagarah.

3. Literature Review
3.1 Definition of amr

According to Al-Marbawiy dictionary, the amr word _<¥) from a language perspective means
command or instruction. On the other hand, jama * for the word HAis )A\;\ There are also some words
that are the same but have a different meaning such as 4l and its jama’is 54 which means matter or
affairs (Farhat, 2005: 20).

According to ‘Abbas (1997: 149), from the perspective of terms, amr is asking for an action from
a person of higher authority. Amongst the examples of amr according to the word of Allah SWT in
surah al-Baqgarah verse 110: . o

558501 e 5 8 5l 1ol
“And be steadfast in prayer and regular in charity”

Al-Hasyimiy (2008: 86) explains that amr is a request to do something by a person of higher
authority to a subordinate. According to Mohamad Sajid Khan (2019), amr or the imperative verb is
used to command a second person (singular, plural, male or female). It is used for command, ask or
request depending upon who is being addressed. For instance, if you are addressing to a higher authority
(Allah SWT), you would be requesting, but for an equal level, you may ask or request from them.
Therefore, in conclusion, amr is a command from a person of authority which must be carried out.

Balaghah scholars discussed amr from the angles of form and purpose. In the form context of
amr, ‘Abbas (1997) mentioned that the form of amr is divided into five, namely, fi°l amr, ism masdar,
fi°l mudari® which are included in lam amr and ism fi°l and uslub khabariy which means insyaiy. The
detailed forms are as follows.

3.2 The various forms of amr

The various forms or sighat lafaz amr are (“Abbas, 1997):
a) Fi°l amr which are command verbs. For example, the word of Allah SWT in surah al-Bagarah
verse 190 which is,
VA Gl i Y AT ) \Jm‘y}?s)hsiumm\dm‘;\,m)
“And fight in the way of Allah with those who fight with you, and do not exceed the limits,
surely Allah does not love those who exceed the limits”
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b) Ism masdar is a substation for fi°l amr. For example, the word of Allah SWT in surah al-Isra’
verse 23 which is, _ ) 3
L) ol o) ) 1535 91 oy by
“Thy Lord hath decreed that ye worship none but Him and that ye be kind to parents.
c) Fi°l mudari which included lam amr according to the word of Allah SWT in surah at-Talaq
verse 282 which is, o )
A il Sall adle ol Jially il Bl e s i of s G 5 il s & L
G dhe 0l V5 7405
“and let a scribe write it down between you with fairness, and the scribe should not refuse
to write as Allah has taught him, so he should write; and let him who owes the debt dictate,
and he should be careful of (his duty to) Allah, his Lord, and not diminish anything from it”
d) Ism fil which is a verb-noun. For example, the word of Allah SWT in surah al-Maidah verse
105 which is, o
T e stale calf Ll
“O ye who believe! Guard your own souls: If ye follow (right) guidance, no hurt can come
to you from those who stray.”
e) Uslub khabariy which means insyay is a statement which contains the meaning of
instruction. For example, the word of Allah SWT in surah al-Bagarah verse 228 which is,
5354 BB (gl [iad s Sl
“And divorced women shall wait (as regards their marriage) for three menstrual periods, and
it is not lawful for them to conceal what Allah has created in their wombs if they believe in
Allah and the Last Day”

3.3 Surah al-Bagarah

Surah al-Bagarah is the surah which was revealed in Madinah except for verse 281 which was
revealed in Mina during the haj of Wada’. It contains 286 verses and it is the longest surah in the Quran.
The longest verse in surah al-Bagarah is verse 282, which is about the context of debt. ‘Tkrimah stated
that surah al-Bagarah is the first surah revealed in Madinah (Al-Maraghiy, 1946 & Wahbah Al-
Zuhayliy, 1991). Al-Bagarah means the female cattle and in it contains the story of slaughtering the
female cattle as commanded by Allah SWT to the children of Israel. Al-Sabuniy (1981) explains that
the surah was named al-Bagarah to remember the miracle that happened during the time of the Prophet
Musa AS (Wahbah Al-Zuhayliy, 1991).

This surah explains about tauhid specifically on the worship of Allah SWT and the secrets of
godliness. Further explanations on the principles of Islamic laws in the context of worship and
muamalat such as prayer, charity (zakat), fasting, the haj and umrah, the law of war, movements of the
moon as a basis of calculation in religion, infaq because it is a method of protecting oneself from
destruction, will (wasiat) to parents and relatives, explanations on those worthy of receiving gifts
(nafkah), proper muamalah methods with orphans, how to build a family in marriage, talaq, lactation,
iddah, ila’, swearing of yamin-al laghwi that is not accounted for, cursing sorcery, a murder that is not
permitted, gisas, banning the receiving of property which is void (batil), banning alcohol, gambling and
riba, menstruation. This surah is concluded with a reminder to repent towards Allah SWT in prayer.
Prayer is important to request convenience, forgiveness, overcoming challenges and asking for help
(Wahbah Al-Zuhayliy, 1991).

Thus, the author has chosen surah al-Bagarah because it contains many verses of amr in which
most of the titles and laws of Islamic jurisprudence are contained in it. According to lbn Kathir (1999),
some scholars explain surah al-Bagarah contains a thousand news, a thousand commands and a
thousand prohibitions. In general, this study only focuses on gender in surah al-Bagarah.

4. Research Methodology

This is a qualitative study using the method of text analysis. The writers use the al-Quran text
focusing on verses of amr in surah al-Bagarah. A qualitative method of research is used to analyse and
summarise amr verses according to the outlined research objectives. Generally, text analysis in this
context is made up of five categories which are reading and interpreting texts, identifying category
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forms of amr, determining the contexts of verses in relation to gender, analysing verses of amr in the
context involving gender and reporting the study findings (Kuckartz, 2014).

In this study, the writers use the Theories of Al-Awsiy (1988) and Wahbah Al-Zuhayliy (1991).
Theories of al-Awsiy and al-Zuhayliy are used to fulfil the needs of the research objectives; to identify
how al-Quran al-Karim uses the amr form in relation to gender in surah al-Bagarah. These theories are
used due to its appropriateness in fulfilling the research objectives which is to decipher hidden meanings
behind the amr language style in relation to men and women specifically.

Text Analysis (Kuckartz,
2014)

To identify how al-Quran
al-Karim uses the amr form

Al-Awsiy Theory (1988) in relation to gender in
surah al-Bagarah

Al-Zuhayliy Theory (1991)

Figure 1: Theoretical Framework
5. Findings and Discussion

The study’s discussion begins with explanations of amr verses related to gender in surah al-
Bagarah, followed by the usage of amr form and analysis of various hidden meanings in the form of
amr.

5.1  Amr verses and general explanations
In surah al-Bagarah, eight verses involved gender which are as follows:

a)  Verse 222; Menstruation . 3 )
Goes 138 8o (A G 5i0 V5 mnall 3 21T 1] 526 6 A 8 Smnall e i s
WA e
“They ask you about menstruation. Say: It is an impurity. So, keep away from women
during menstruation; and do not have intimacy with them until they are cleansed. But when
they are cleansed, then go to them from where Allah has commanded you. Surely Allah
loves those who are most repenting, and loves those who keep themselves pure”.

This verse is the command of Allah SWT to the prophet Mohammad SAW to answer the
questions of his friends regarding menstruation. Allah SWT commanded that one should not mingle
with their wives when they are menstruating. This was asked of Rasullullah SAW when He was in
Madinah (Al-Maraghiy, 1946). Later, Allah SWT also commanded to approach wives in the ways
established by Allah SWT as commanded by Him, which is qubul because it is a childbearing place.
The anus is not a place commanded by Allah SWT, as it is considered a place of filth (Wahbah Al-
Zuhayliy, 1991).

Anas RA states that when women are menstruating, the Jewish people do not eat and drink with
them or mingle with them. Therefore, the prophet Muhammad SAW asked them of this matter and then
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professed this verse. Later, the prophet Muhammad SAW asked them to eat, drink and mingle with
them and do what they like with them except having sexual intercourse (Al-Sabuniy, 1981).

There are three amr expressions in this verse which are ) sl 3! «J8 and c» sé, It is aimed at men
using the form of fi°l amr only. Fi°l amr is a command or request aimed at a second person or mukhatab.
Al-Awsiy (1988) was of the opinion that fi°l amr was a command that was so firm and strong compared
to other forms of amr. Logically, the firmness touches on matters of importance which require emphasis.

In this context, the use of amr serves as a reminder to husbands as not to engage in husband-wife
relations because it can cause disease and it is harmful. This is because intercourse during menstruation
could cause a shock to the childbearing area of women that is not ready to receive pregnancy as it is
functioning to produce menstrual blood (Al-Makki, 1997). In short, fi‘l amr is a command or request
which is firm and strongly linked to essential needs. The writers are of the opinion that amr features are
appropriately applied to fi°l amr in relation to the verse involving husband and wife in surah al-Bagarah.

b)  Verse 223: Menstruatlon
by Toas85 em L;" eiua ‘y\-"' eﬂ t—u=- eij\m
YYY Ciadall }a}me&\ T salety &l 145
“Your wives are as a tilth unto you; so approach your tilth when or how ye will; but do
some (good act) for your souls beforehand; and fear Allah. And know that ye are to meet
Him (in the Hereafter), and give (these) good tidings to those who believe”

This verse is a parable command from Allah SWT to approach wives as they would their farm
for farming purposes from an angle which they like and not a place of prohibition. It is further explained
that they may mingle with their wives from any angle they want/like as long as it is a place that could
produce descendants and bring benefits to mankind (Wahbah Al-Zuhayliy, 1991).

Fi°l amr was used in the expressions .. s and 1s.el. This form is used in the context of

menstruation and it is aimed at men whereby husbands are asked to approach wives in places that are
allowed and liked by them.

The use of fil amr in the verse is a command that is firm and strong toward husbands because it
is an important topic: the law of hakam on the mingling of husband and wife. Husbands may mingle
with their wives once they have been purified after menstruation. If their wives are still menstruating,
it is prohibited for the husband to have intercourse with their wife.

c)  Verse 231: Obligation of Husband towards Divorced Wife
Jass a5 U-‘-‘*—ﬂ | o (b K02l V5 Cag g uAPﬁ 3l iy uMS--MU ué=‘ Calia sl 260 15
eSLuuS;l\jg_uSJ\w?S.ds d);\u}(,s&muw\};g\}\}ﬁm cals 1505 ¥ 5¢ m(&mqh
YYY ade o5 (K AT G TaaleTy 4l 1580 5%ay
“When ye divorce women, and they fulfil the term of their ('Iddat), either take them
back on equitable terms or set them free on equitable terms; but do not take them
back to injure them, (or) to take undue advantage; if anyone does that; He wrongs
his own soul. Do not treat Allah. Signs as a jest, but solemnly rehearse Allah. favours
on you, and the fact that He sent down to you the Book and Wisdom, for your
instruction. And fear Allah, and know that Allah is well acquainted with all things”

This verse explains a command that must be adhered to by husbands and refers to an instance of
divorcing a wife. al-Sabuniy explained through this verse that Allah SWT commands men who have
divorced their wives and wish to reconcile (rujuk) to her within the timeframe of iddah; therefore, it has
to be done in a proper manner with a witness in rujuk, with good intentions of mingling with her. If he
wishes to let her go, meaning let the iddah end; he is required to allow her to leave the house in a right
manner, without fighting, misunderstanding and slander (Al-Sabuniy, 1981).

Reconcile (merujuk) to a wife is sufficient by holding her only. al-Syafi’e is of the opinion that
there have to be words professed and sunat bringing forth witness during ruju . It is also the opinion of
Imam Malik and Hanifah (Al-Raziy, 1997).

In the subsequent verse, Allah SWT commands that Allah SWT be remember with thanks to His
favour (nikmat) and the favour of Islam, explanation of the law of hakam, interrogation of law,
explanation of al-Quran on hikmah which is a secret of Shari’a and prophet's sunnah (Wahbah Al-
Zuhayliy, 1991). Generally, according to al-Sa‘adiy appreciating His favour is in a verbal form which
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is professing praises to him, from the heart which is an acknowledgement and admission and with these
acts demonstrate faithfulness to Him. (Al-Sa‘adiy, 2002).
There are five amr expressions in this verse Which are ;s .25l 553 domt and 1,.lel that ask

the husband to treat his wife kindly when she is still his wife or even when he is divorcing her. Allah
SWT also commands to fear Him in all that is undertaken.

The use of fi°l amr in the verse is a command that is firm and strong towards husbands as it is
important in the event of a divorce, whereby referring back or letting go in a right manner. Islam places
women in a place of much respect, appropriate with their position amongst mankind which was created
by Allah SWT as beings that should be glorified. Islam gives rights to women which are appropriate
with their duties, roles and responsibilities as well as their nature and form. Furthermore, their rights
are not only given by Islam but need to be looked after, protected and defended. Stripping their rights
means going against the rules of Allah SWT, being cruel and betraying the trust of Allah SWT (Mohd
Khairul Anuar Ismail, 2014).

Therefore, this explains that hushands are responsible for treating their wives kindly when they
are married and in the event of separation or divorce.

d)  Verse 228: Iddah o Lo
5358 1 By ot g el
“Divorced women shall wait concerning themselves for three monthly periods”

This verse commands that divorced women should wait till the end of iddah, purified after three
menstrual cycles before marrying another (Al-Durrah, 2008). Iddah is the compulsory waiting period
that a wife is prohibited from marrying after the death of or divorce from their husband.

The Shari’a of iddah ensures the womb is clean and does not co-mingle with the descendants of
another, allowing both parties to repair mistakes in their household after separation, to look after the
good name of the wife, to keep in favour and appreciate the sanctity of marriage and to organise life
after divorce towards a harmonious family and a good future of children (Wahbah Al-Zuhayliy, 1991).

The amr form used in verse 228 is uslub khabariy which means insya iy for the expression of
=5 that instructs divorced women to wait till the end of iddah. Wahbah Al-Zuhayliy (1991) is of the

opinion that the form of uslub khabariy, which means insya "iy or soft natured. This matter is appropriate
with the situation of women folk during the period of iddah because it is a period of sadness when a
wife is divorced by her husband.

e)  Verse236: Mut’ah_ o o
Caaally ia 3038 all o 5 4058 sl e Gh i
YT Cpidlll e s
“But bestow on them (a suitable gift), the rich according to his means, and the poor
according to his means, a gift of reasonable amount is a duty on the doers of good”

This verse explains the command of Allah SWT to provide mut ‘ah to one’s divorced wife before
consummation of the marriage. This is a command for women to be treated kindly and the claim of
doing so shall be included in doing good deeds.

This was written based on a man named Ansar who married a woman from bani Hanifah, without
any mentioned of dowry. Later, he divorced his wife without consummating the marriage. Therefore,
Rasulullah SAW said the following, which means, “Give your wife mut ‘ah or gifts even if it is just your
songkok (headgear) ” (Al-Sabuniy, 1980).

In this verse, there are two situations which are divorce before consummation of marriage and
divorce before mentioning dowry; therefore, mut 'ah must be paid. Subsequently, a wife who has been
talak prior to intercourse and after determining dowry shall be entitled to half its value.

Within this verse, the expression s~ is also used to fi’l amr, which asks the husband to pay

mut’ah to their wives. The use of fi°l amr in the verse is an instruction or a request which is firm and
strong towards the husband because mut’ah is the wife’s right, according to Wahbah Al-Zuhayliy
(2003). Allah SWT commanded this to bring joy in women’s hearts whilst ensuring they are treated
well.
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1j)] Verse 235: Proposmg toa Woman durmg Iddah

L}%J&\}JYQ&X}Q@AJJSM?SJ\M\A&M\GSHMS\ 3 oLl dahas G M(agm‘)c-buﬂes.dc CLA\JJ
il 8 L sl & \)Ag\fd;\usn@g C\smo.m \yﬁyjujﬂ‘yﬁuﬁu\ ) 1 5
Yyo ada e Al G T5aels 3,500

There is no blame on you if ye make an offer of betrothal or hold it in your hearts. Allah
knows that ye cherish them in your hearts: But do not make a secret contract with them
except in terms Honourable, nor resolve on the tie of marriage till the term prescribed is
fulfilled. And know that Allah Knows what is in your hearts, and take heed of Him; and
know that Allah is Of-forgiving, Most Forbearing”

This verse is about proposing to a woman, sarcastically during iddah following the death of her
husband and the making of secret wedding promises, which are prohibited. Therefore, this verse
explains that Allah SWT knows what is in the heart of man, and their desires cannot be hidden (Wahbah
Al-Zuhayliy, 1991). According to Al-Raziy (1997), this verse serves as a reminder that Allah SWT
knows the internal or external desires of mankind. On the other hand, Al-Sya‘rawi (1991) explains that
Allah SWT knows the weakness of man’s soul and give them a chance to repent because He is Almighty
Forgiving and Patient.

This verse uses fi°l amr for the expression ...l and ,.s,4~1 which asks men to be careful in the

event a woman is proposed in the duration of iddah. The use of fi’l amr in the verse is instruction and
request that is firm and strong towards man because it involves important matters pertaining to
prohibiting women from making a promise of marriage during the iddah duration because women in
iddah are prohibited from marrying for a certain duration.

g)  Verse234: Iddah
e 5 Sl Al Ggmdily et 1531 (55%5 Ria (3858 el
“If any of you die and leave widows behind, they shall wait concerning themselves four
months and ten days”

This verse explains the command of iddah after the death of a husband whereby Allah SWT
commands that a woman divorced shall wait for four months and ten days, whereby she may not be
exposed to the public, may not dress up, wear makeup or use perfume as well as may not leave her
house for the duration of iddah (Al-Sabuniy, 1980).

In this instruction to women, the form of uslub khabariy is used, which means insya’iy to the
expression .. in the context of iddah, which asks widowed women to wait till the end of the iddah

duration. This matter is very appropriate to the situation of women folk during the time of iddah because
iddah is a time of sadness from losing one’s husband. Wahbah Al-Zuhayliy also explains that the
expression is used in a soft nature because it is a sign of respect. As a result, it is not commanded in an
exact expression.

h)  Verse 233: Breastfeedlng .
oy saally u@—’}us} u@)) A J}U*J‘ e aelail 2 & u‘ 351 Gal uJA\S RALEN uMU‘ (i “—’JU‘J.
UQ\}[LAAB \J\‘)\ uudhd.m&_u\}n LA&:} bﬂ}.\ déﬁy‘}{juﬂyaﬂg)@y@}y‘umuﬁdy
u}‘)a.dbelﬁ\gue.\dub\e&\lachaﬂesﬂ}\ \,M)MU\HU\ u\jug_d; Cu;)ajjm}ug_mua\f
VYV e &sland Ly i G T5ale s a0l 1,805

“Mothers (should) suckle their children for two full years, for one who wants to complete the
(period of) suckling. It is the obligation of the one to whom the child belongs that he provides
food and clothing for them (the mothers) with fairness. Nobody is obligated beyond his
capacity. No mother shall be made to suffer on account of her child, nor the man to whom the
child belongs, on account of his child. Likewise, responsibility (of suckling) lies on the (one
who may become an) heir (of the child). Now, if they want to wean, with mutual consent and
consultation, there is no sin on them. And If you want to get your children suckled (by a wet-
nurse), there is no sin on you when you pay off what you are to give with fairness, and fear

Allah, and be assured that Allah is watchful of what you do”
This verse is a command from Allah SWT to breastfeed children completely for two full years.
In this verse, Allah SWT mentions the laws of nikah and talak as well as the results of marriage because
a couple who divorces may still have a suckling child. It could result in the abandonment of a child due
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to hate between husband and wife. As a result, Allah SWT has commanded mothers to fulfil their duties
to their children. Allah SWT also fixed the duration of breastfeeding as two years in the event both
parties are agreeable (Wahbah Al-Zuhayliy, 1981).

In verse 228, the expression .-, in the context of breastfeeding also uses amr in the form of

uslub khabariy which means insya’iy. The feature of amr is soft in nature and can be applied to this
verse because the wife is in a difficult position and this matter is concurred by the opinion of Wahbah
Al-Zuhayliy (1991) which states the original context of this verse is aimed at a wife who has been
divorced. Additionally, this verse is subsequent to the verses on talag. Moreover, this matter is clear
because the wife delivers the child and would be in a stressful situation as depicted in surah al-Ahgaf
verse 15 which means, “In pain did his mother bear him, and in pain did she give him birth”. The same
is to be said of a mother’s troubles in breastfeeding a child as depicted in surah Lugman verse 14 which
means, “In travail upon travail did his mother bear him, and in years twain was his weaning: (hear the
command)”. Thus, it clearly indicates a softness used in the expression which is appropriate with the
stressful and challenging situation they are in.

The following expression fi°l amr to the expression of 1,z and 1,4 is a request to be afraid and

warned against the suffering Allah SWT aimed at mukhatab or the second party which are persons
directly involved in fulfilling their responsibilities which is the husband. This form explains the main
essential matters of righteousness (tagwa). Righteousness is the primary matter in all things to an extent
it is a command in the form of a threat if mankind refuses it and are not afraid of Him. Thus, while the
wife has to continue breastfeeding her children in this context, the husband must fulfil his responsibility
to them in good faith and continue to fear Allah SWT. Wahbah Al-Zuhayliy (1991) explains that the
husband has to be cautious, not to be careless in this law because Allah SWT is Almighty and All-
Knowing and will repay all of mankind’s doings. Should the husband fulfil the rights of his wife and
children and keep them away from suffering; therefore his children will become the example for
generations to come as the righteous person (soleh) in this world and will receive rewards in the afterlife.
On the other hand, should there be lustful thoughts, the children will become a symbol of evil and
slander in this world and will be tormented in the afterlife.

This matter is in line with the findings of this study that the use of fi°l amr is an instruction that
is firm to explain the strength of the command. Meanwhile, uslub khabariy, which means insya’iy is
soft in nature and appropriate as an instruction to women.

In summary of the discussion, there are eight verses involving gender in the contexts of
menstruation, obligations of husband to his divorced wife, iddah, mut’ah, proposing to women still in
iddah and breastfeeding. The verses directed at men are in the contexts of menstruation, an obligation
of a husband to his divorced wife, mut’ah and proposing to women still in iddah. All these verses use
fi°l amr only whereas verses that use uslub khabariy mean insya’iy involve two contexts: iddah and
breastfeeding. These two contexts are instructions to women only.

6. Conclusion

In conclusion, al-Quran uses two forms of amr according to gender: fi°l amr and uslub khabariy,
which means insya iy. The findings of this study indicate that verses that are firm in nature in which fi°l
amr is directed at men, whereas verses that are soft in nature which are uslub khabariy that means
insya iy are directed at women. This matter is in line with fitrah because men are created as leaders and
protectors of women, and they are asked to be good to women. This matter is also appropriately aligned
to the female world, which is al-untha in Arabic, as explained in mu jam Al-Munjid (1988), which
means soft and not coarse (keras).
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